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MAATQN / ‘APIZTOKAHEZ

Plato (probably named Aristokles; ‘Platén’, meaning ‘broad’, was
his nickname) was born an Athenian aristocrat in 428/7 BC, near
the start of Athens’ 27-year war against Sparta (the Peloponnesian
War), in which he probably fought as a young man. At the age of
twenty, having tried wrestling, painting, and poetry, Plato became
a follower of the philosopher Sokrates, who was some forty years
older than him; Sokrates’ execution in 399 BC profoundly affected
him. He began writing around this time, and made Sokrates his main
character and mouthpiece in almost all his works. On his return from
a three-year trip around the ancient world (390-388 BC) -
encompassing Egypt, Cyrene, Lower ltaly, Syracuse, and a brief stint
as a slave in Aegina - Plato founded the Academy, which taught
‘philosophy’ (then, a broad range of topics) free of charge. Aristotle
was one of the teachers at the Academy. Plato made his sole direct
foray into politics in the 360s BC, when he was invited to Syracuse
to help reform its tyranny through philosophy; his attempts failed.
Plato died aged eighty in 348/7 BC. He must be unique in all Graeco-
Roman antiquity in that ‘everything that was listed in antiquity as
having been written by Plato has been preserved’ - plus a few more
works! Christianity, and thence European identity, has been shaped
by Plato more than any other thinker.!

Put simply, Plato’s Symposium, or Drinking Party, is all about sexual
love (eros), and about all conceivable (by fifth-century Athenian
thinkers) forms of sexual love. The narrative has a convoluted
chronology. The titular symposium was held by the playwright
Agathon the day after a big party celebrating his victory in a tragedy
competition- a real event, which occurred in 416 BC (Plato was then
a twelve-year-old boy). The frame narrative takes place years after
this, around 400 BC: Apollodoros narrates the symposium’s events

! All information on Plato’s biography in this paragraph is from Szlezék (2006).
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and speeches, having heard them from Aristodemos, who was actually
at the party. Finally, Plato wrote the story [down] around 380 BC,
when he was about fifty.2 Since so many of those present at the
symposium had drunk too much the previous day, they decide to
drink less and talk more, each man round the table giving in turn a
speech in praise of the god Eros.

Seven speeches are made. The speech by the then middle-aged?®
comic playwright Aristophanes comes fourth, right in the middle,
having been delayed by a bout of hiccups. This rather ridiculous
introduction fits the comic poet and his brand of bodily humour, but
his speech is more serious than might be expected of Aristophanes,
though with some comic, even ‘burlesque’,* elements. Aristophanes
spins a queer and memorable myth explaining the human tendency
to ‘couple’, which features almost the only representation of women
who love women that survives from Ancient Greece’s Classical period®
(5t-4'" centuries BC). This sounds very odd coming out of the mouth
of Aristophanes, who makes no reference whatsoever to female
homosexuality in his (extant) plays - especially as his depiction of
the women lacks any Aristophanic crudity, satire, or condemnation.é

Aristophanes’ presence at the symposium and prominence in the
dialogue is just as surprising: he had publicly attacked Sokrates in
his 423 BC play Clouds, and Plato blamed his and others’ accusations
of Sokrates corrupting Athenian youth for bringing about Sokrates’
trial two dozen years later.” Unsurprisingly, Plato has Sokrates’
speech surpass all the others, and Sokrates counters Aristophanes’

2 Rowe (1998) pp. 10-11.

3 Boehringer (2021) p. 77.

4 Boehringer (2021) p. 80.

5 The other two are in Plato’s Laws: Boehringer (2021) p. 86.

6 Boehringer (2021 p. 102) thinks Plato is staging philosophy topping comedy
here - broaching a subject that even Aristophanes would not.

7 Boehringer (2021) p. 77.
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speech in particular (when quoting the female philosopher Diotima
in the main section of his speech), which retroactively casts
Aristophanes as a foil for Sokrates’/Diotima’s brilliance.®
Aristophanes’ speech is ‘an imaginative but otherwise useless
aetiology of sexual intercourse’ which ‘unwittingly demonstrates the
unsatisfactory nature of sex as a goal’® - the point which Sokrates’
own speech hammers home.

Yet despite its logical and philosophical fallibility, the myth about the
children of the Sun/Helios, the children of the Earth/Gaia, and the
children of the Moon/Selene, has gained more fame than any other
part of the Symposium. Over five centuries |ater, the myth’s hetairistria
- ‘womanising women’ - take centre stage in Lucian’s Dialogues of
the Courtesans 5.'° Some seventeen centuries after that, the myth
was implicated in the early development of sexology, being drawn
upon by both Sigmund Freud and Karl Heinrich Ulrichs.!" And in
2001 the entire myth was animated and set to music as the song ‘The
Origin of Love’ in the cult gay film Hedwig and the Angry Inch.'?

8 Boehringer (2021) pp. 82-6.

? Rowe (1998) p. 9.

19 Lucian alludes to Plato on multiple levels - see Blondell & Boehringer (2014)
and LESBIANTIQUITY 25.

" Out of the three sexes posited by ‘Aristophanes’, Freud focused on the
androgynous, and therefore later heterosexual, being: Boehringer (2021) p. 77.
Ulrichs focused on the male, and therefore later male homosexual, being:
Matzner (2015) pp. 100-1.

12 Direction and vocals by John Cameron Mitchell; lyrics and music by Stephen
Trask; animation by Emily Hubley.
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READING GUIDE

Our translations branch out to explore

a variety of options for the text:
Greek> 5t

Latin
and the various possible meanings in English.

any variants in the original <

Our translations are rooted in the words
of the original text, replicating when possible

word order, root meanings of words, and

[n]
grammatical gender E[[F]]a of words about people.
m

You, the reader, will choose which branches you prefer to follow.



ARISTOPHANES" SPEECH:=: SYMPOSIUM 189C-193D

for, to me, humans seem altogether not to sense the might of

% love

Eros >, since people sensing it would have built <h::n> the

greatest temples and altars, and would make the greatest

sacrifices, not like how now none of this is created For(h!t >, that

ought most of all to be created. for( >|s the <huma|: Fggtdest>
of gods, being an ally of humans and healer of those things,

od-Fortune> '

the healing of which would be the greatest <g<|:appiness

humankind. | myself will try introduce you [pl] to his might, you then
will be the teachers of others. you need first to learn human nature

and its sufferings >. for once of old our nature was not the

experiences

€poi yap dokoloiv AvBpwrrol mavramaot Triv Toi £pwTog dUvapIv

same as now, but different.

oUk NoBRoBal, énei aioBavopevoi ye peyior’ dv alTol iepa
KaTaokeudoal Kai BwpouUc, kKai Buoiag av moigiv peyiotag, ouy worep
vOv TOUTWV 0U8£V yiyveTal mepi alTOV, 8£0V MAVTWV MAAIOTO
yiyveaOal. £oTi yap 0s®dv ¢pI1AavOpwoTATOC, £nikoupog Te
OV TOV AvOp@Nwv Kai iaTpog ToUTwV QV iaBEvTwy peyioTn eudaipovia
dv TQ avBpwneiw yével £in. £y oV neipdcoyal Uyiv sionyRoacal
TRV dUvapIv auTol, Upeic 8¢ TOV AAAWV d18dokalol £0sa0¢. del 8¢
np@TOoV UMAG nabeiv THV avlpwrivnv ¢pUoIv Kai Ta mabApaTta aluTAG.
1 yap maAal RUAV ¢puoic oUX auTh AV fmep viv, AN’ dAAoia.
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NOTES

fondest: throughout | distinguish between erés, ‘love’ / ‘Eros’
(always sexual), and filotés, ‘fondness’ (sometimes sexual, always
tinged with friendship and esteem).

people: rendering the subjectless impersonal third-person plural,
here and elsewhere.

ally: epikouros, literally ‘alongside-warrior’, is distinct from the
more straightforward word for ‘ally’, summachos, literally ‘co-fighter’.
Apparently, epikouros is not derived from kouros, ‘youth [m]’. Lavelle
(1997) hypothesises that the word is Carian in origin, borrowed by the
Greeks in the Bronze Age, denoting ‘a special type of fighter’ - ‘semi-
professional, perhaps’ - ‘a vigorous ally who came from afar, fought
steadfastly, and did so with both skill and élan’, which came to mean
‘mercenary’ in Plato’s time, ‘when the Peloponnesian War had made
mercenaries commonplace in the Greek world’. It is intriguing that Plato
uses such a loaded word about Eros.

I myself: here and elsewhere, | use underlining to mark emphatic
nominative pronouns in the Greek, and ‘-self’ for the emphatic particle
oun when it follows a pronoun.



for, firstly, three were the kinds of humans, not, as now, two, male
and female, but also there was a third alongside, being joint

of both of them, whose name still remains, though it itself has

vanished: for rgﬁg;’é;?gg) was one then both m<appeoo:||:|nce>

and in name joining from both others that of male and female,
though now nothing but an insulting name is left. moreover, the

whole of each human’s shape was round, back and sides formed a

circle, it had four <h rms > and the legs equal to the <harr:ndss

and faces - two, upon a circular neck, totally alike; then the

head - for both the faces (on opposite sides) there was one, and

privates
private parts

8.

Np@TOV PEV Yyap Tpia AV Td yévn Td TOV AvOpwnwv, oly Monep viv

four ears, and two < >, and the rest all just as you

would expect from this.

duUo, ppev Kai ORAuU, AaAAd Kai TpiTOV MPOCKHV KOIVOV OV
dudoTépwv ToUTWV, oU viv dvopa Aoimoév, auTo 3¢ RPdavioTar
av3dpoyuvov ydp v TOTE HEV AV Kai £i80¢ Kai Ovopa ¢€ AupoTEpwv
Kolvov ToU T€ Gppevocg Kai OBNAsog, viv &€ oUK £0TIV AAN R &v
oveidel Ovopa Keipevov. émeiTa OAov AV £kAoTou Tol AvBpwrou TO
150G aTpoyyUAov, vdTov Kai mMAeupdg kUKAW £xov, xeipag 3¢
TETTApAg €iXe, Kai okéAN Td Toa Taic xepaiv, Kai mpoéowna ou
£ aUXEVI KUKAOTEPET, Opola TIAvTn, KEGAANV & € aupoTEpoig
TOIC IPOOWOIC £VAVTIOIC KEINEVOIC piav, Kai ATa TETTApA, Kai aidoia

300, Kai TAAAa MAvTa A¢ ano ToUTwv dv TIg sikAaeIEV.
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Rowe (1998 p. 154) notes that there is ‘an Eros with two
genders and two or more of other things in Orphism - an Eros—Phanes
“described in the fragments as simultaneously male and female, with two
pairs of eyes allowing him to see on all sides, two sets of genitals placed

above his buttocks, and many heads” (Vernant 1989: 468)’, which
corresponds quite closely to Aristophanes’ manwoman/androgyne.

an insulting name: the word androgunos, ‘manwoman’ / ‘androgyne’,
was used as an insult in Plato’s time - for example, by the comic poet
Eupolis (fragment 3) - against ‘effeminate or cowardly’ men (Dover 1980
p. 114).

privates / private parts: the Greek for ‘genitals’, aidoia, literally
means ‘things-deserving-modesty/shame/reverence’ - just like the Latin
pudenda, and very like the colloquial English terms I've chosen for my
translation.



it moved both upright, like now, in either direction it should want,

and when it quickly charged off at a run - like how tumblers

<ro||ing round with legs out straight

revolving their legs round upright
relying

then existing limbs =leaning < they were quickly borne in a circle.

pushing
there were these three kinds, and they were like this,

> tumble in a circle - on eight

he sun’s
Helios’

female - <’rhe eqr’rh s> and the mix of both - <the moon s>,

Selene’s

through the male being <t > original offspring, and the

since <’rhseen;z:n> too mixes both: <rorc;uggy> indeed were both

they and their movement through being like their <progemtors>

parents
they really were fearsome in strength and in brawn, and they had

thoughts
ig E minds a, they tried their hand even against the gods, and

spirits

EnopeUsTO d€ Kai 6pOOV Wonep viv, ooTéEpwoe BouAnBein, Kai
OTIOTE TAXU OpHNOEIEV BV, MOTiEP Ol KUBIOTAVTEC Kai £ic 6pOOV
T4 okéAN iepiPEPOUEVOI KUBIOTROI KUKAW, OKT® TOTE 0UGI TOIG
péAeaiv anepeidopevol Taxy £¢pépovTo KUKAW. Av 3¢ dia TadTa Tpia
T4 yévn Kai ToladTa, 611 TO pev dppev Qv Tod fAiou TRV dpxAv
£€kyovov, TO 8€ OAAU TAG YAG, TO O AUPOTEPWV HETEXOV THG
ocAvng, OTI Kai i} GEAAVN AUPOTEPWV PETEXEI TIEPIPEPR OE 3N AV
kai aUTd Kai i Topeia alTAV d1d TO Toic yoveloiv dpola gival. AV
o0V TRV ioxUv d€Iva Kai TAV pOHNV, Kai Ta ppovApaTa peydAa gixov,

éneyeipnoav 8¢ Toic B=oig, Kai
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Kai 6pBov dorep viv, onotépwos BouAnBein, kai ométe...: | follow
Rowe's punctuation here (instead of BouAn6Bein- kai), allowing for the
‘both...and’ sentence structure.

how tumblers rolling round with legs out straight / revolving their
legs round upright tumble in a circle: i.e. cartwheeling.

they: after his comparison of the manwoman/androgyne (singular)
to tumblers, Plato forgets the grammar of the first part of the sentence,
and goes on to write about it in the plural.

since the moon/Selene too mixes both: Rowe (1998 p. 154) suspects
that Aristophanes has made this up, since the moon - the goddess Selene
- is gendered female in Greek language and literature. But Lamb (1925
p. 137) notes that the moon’s double gender is mentioned in Orphic Hymn 9,
and Dover (1980 p. 115) notes that Selene’s bisexuality is also mentioned
by the mythographer Philochoros (fragment 184).

roly-poly: this translation misses the tone of the Greek periferé, but
follows its etymological logic - rolling = round.

like their progenitors/parents: i.e. the sun, earth, and moon are all
spherical and follow circular orbits, therefore so do their children.

really: here and elsewhere, | use ‘really’ for the emphatic particle
oun when it works in English.



what Homer tells about Ephialtes and Otos is told about these, that

the sky
they tried their hand at making an ascent toE heaven 9 to
Ouranos

set upon the gods. Zeus himself and the other gods debated in
a loss M

council what they must do with them, and were at(on impasse

for neither did they see how they could exterminate them like the

honours
offerings>

and the < temples »to them from the humans would vanish) nor
sacrifices

how they could allow them to go on rampaglng . hardly indeed
Y g defiling Y

can Zeus, having <tﬁ%zf§me:cgsgr> in his mind, tell [them] that “I

seem to me,” he declared, “to have a <mach!nqhon>, so humans

contrivance
might both <eXIS

powerlesser
< weaker >

giants, thunderbolting, their kind was vanished (for the <

t> and stop the unruliness, having become

for, now,” he declared, “I’ll cut them in

§&

0 Aéyel "Ounpog nepi 'EQIAATOU TE Kai “QTou, nepi EKeivwv AfyeTal,
TO €ig TOV 0UpavVOV avapaciv EmMYEIPEIV ToIEIV, WG
¢moénoopévwy Toic Beoic. 6 o0V ZeUg Kai oi GAAol Beoi éBoulelovTo
OTI Xpr auToUg molfoal, Kai AMopouv: oUTE yap OTWG AMOKTEIVAIEV
gixov Kai Womep ToUC yiyavrag KEpauvwoavTeg TO yévog adavioalev
(ai TIpai yap auToig Kai iepd Ta Mapd TOV avlpwnwv R$avileTo)
olUTe ONMWG €®ev aceAyaivelv. Joyig dn 60 ZeUg évvonoag Agyel OTi
“30K® pol,” Epn, “EXEIV UNXaAVAV, WG Av £iév Te dvOpwrol Kai
nmavcaivTo THG dkoAaaoiag acbsveaTepol YEVOHEVOL VOV MEV

ydp alToug,” £¢n, “dlATEPR
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Ephialtes and Otos: ‘Otus and Ephialtes, “tallest men on earth”,
who had once imprisoned Ares for a year (lliad 5.385ff.), planned to
overthrow the gods by piling Mt Ossa on Olympus and Pelion on Ossa
(Odyssey 11.307-20), but Zeus destroyed them’ (Dover 1980 p. 115).

exterminate them like the giants, thunderbolting, their kind was
vanished: i.e. Zeus, backed by the other gods, thunderbolted the giants
into extinction. The Greek word order flows on, adding more meanings
without disrupting what comes before. | have tried to replicate this
effect in my translation, but felt it necessary to add commas for
comprehensibility.

rampaging/defiling: the Greek aselgaing, ‘behave outrageously’,
has connotations of rape, which | preserve in my translation.
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twain . powerlesser
<two > each one, and not only will they be <F®F =" 7225, but

also usefuller to us through the number of them becoming more: and

they’ll plod upright upon two legs. if still they seem to <raé\';[?|<|1ege>

and don’t wish to keep quiet - over again,” he declared, “I'll cut in

<twain

o >, so moving upon one leg they’re hopping.” having said

this he cut the humans in <hth?;n >, like people cutting sorbs
and planning to pickle them, or like people [cutting] eggs with
hairs: whomever he cut, he commanded Apollo to twist the face

around and the half of the neck towards the <stﬁlrJr:p> - so viewing

its cutting the human would be <beﬂoerrcf;||i::rved> - and the rest

he commanded him to heal. who then twisted the face around, and

drawing together from all sides the skin upon

L&

dixa £kaoTov, Kai dpa v aoBsvéoTepol EcovTal, Apa d&
XPNOIMWTEPOI RUIV 314 TO TAcioug TOV APIBMOV yeyovEval: Kai
BadiolvTal 6pBoi £mi duoiv OKEAOIV. £Av &’ £TI SOKWOIV ACEAyaiveIV
Kai pn ’0éAwaiv nouyiav dyeiv, maAiv av,” €dn, “Tepd dixa, HOT £’
£€vOG MopeUoovTal OKEAOUG AoKWAIalovTeg.” TalTa €inwv ETepve
TOUG avBpwroug dixa, Womep oi T4 60 TEMVOVTEG Kai
MEAAOVTEG TapIXeUEIV, I} Womep oi Ta WA Taig Bpi§iv- OvTIVa 3E TEPOL,
TOV ATIOAAW £KEAEUEV TO TE MPOOWIIOV JETAOTPEQPEIV Kdi TO TOU
auxEvog NHIOU TIPOG TNV TOUNV, iva Bswpevog TRV alTol THROIV
KOOUINTEPOG €in 0 AvBpwriog, Kai TAAAa iGoBal EkéAeuey. 0 3¢ TO

TE MPOOWTIOV METECTPEDE, Kai CUVEAKWV TTAVTAXO0ev TO dEppa m
14



plod: the Greek badiountai specifically means walking/going slowly.

sorbs: the small apple-/pear-like fruit of the Service Tree (Sorbus
domestica), native to mainland Eurasia and northwest Africa, which are
only edible when pickled or almost rotten. Think crabapple?

cutting eggs with hairs: Dover (1980 p. 116) explains: ‘halving a
(sc. hard-boiled and shelled) egg with a hair is possible; Plutarch, Moralia
770b mentions “dividing an egg with a hair” as a proverbial expression
used jokingly of the ease with which lovers, apparently so firmly united,
can fall out over a triviality’. Plato has chosen a very apt proverb, given
the roundness of both eggs and Aristophanes’ humans, and the point
Aristophanes’ story is making about love.

who then twisted: i.e. Apollo (in his capacity as god of medicine).

15



pull-close

the belly, [as it’s] now called, like <drawstring

< mouth

opening

> bags, making one
> he bound it up over the middle of the belly, which

indeed people call the navel. and the other wrinkles - many -

. chest having
he smoothed them, and coarticulated the <, “2~% >, <ho|ding>
leather-cutters

some such tool as the |ectherworkers} smoothing around the
hide-cutters

shoe last the <, ¢ h'des 1> wrinkles: a few, though, he left behind,
those around the belly itself and the navel, to be a memorial of the

suffering twain
old <exper|ence> once their nature really was cut in <70 7,

desiring - each that half that's itself’s - would come together, and

throwing their < crms > around and entwining with each other,

setting their heqr’rs on <b<g:\c;;wg‘s%d> together, they <pe(il';:ﬁed>

from < hunger > and other inactivity through not

starvation

TRV YaoTEpa vV KAAOUMEVNV, DOTIEP TA cuoracTa BAaAAdvTia, €v
OTOMA TIOIQV ATIESEI KATA HEONV TRV YAOTEPQA, O dr) TOV OHPaAOV

KaAoUol. Kai Tag uév dAAag puTidag TAg MOAAAG €EeAEaive
Kai Td oTAON 31pPBpou, EXWV TI TOI0GTOV dPYavov 0iov 0i GKUTOTOHOI
nepi TOV KaAAAmoda A£aivovTeg TACG TOV OKUTOV PUTIdAG: OAiyag o€
KaTtEAIme, Tag nepi alTAV THV YAOTEPA KAi TOV OMPAAOV, HVNHETOV
gival To0 maAaiol madouc. £neidn olV iy pUoIC dixa £TuRON, moBoiv
£KAOTOV TO fMIOU TO aUTol ouvnel, Kai mepIBAAlovTeg TAG XEipag
kai oupmAekopevol aAAflolg, EmBupolvreg cupdpival, AnEBvnokov

Umo Ao Kai TRG AdAAng apyiag d1a 10 PNdEV
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navel: the navel, or omphalos, of the world was located at Apollo’s
shrine at Delphi, so it is fitting that Apollo is connected here with the
creation of the human navel. Given the connection between childbirth and
the navel, it is also fitting that Plato emphasises the forming of the navel
in his/Aristophanes’ origin myth for sex.

coarticulated the chest/breasts: i.e. constructed them into an
articulated (welljointed), organic, bipartite whole. Dover (1980 pp. 116-17)
points out that ‘since the change in the method of human procreation was
not effected until later (191b5-¢8), Aristophanes passes over in silence
the differentiation between male and female breasts’.

shoe last: the Greek, kalapoda, literally means ‘beautiful-feet’.

desiring — each that half that's itself’s — would come together: here
| try to replicate in my translation the mirrored structure of the Greek,
pothoun hekaston to hémisu to hautou sunéiei. This chiasmus puts the half
in the centre, with the neuter articles either side, then the neuter pronouns,
and finally the desire and coming-together (not yet intercourse/sex) on
the outside. It verbally enacts the half-humans’ struggles, rather
heartbreakingly.

setting their hearts on: this idiom directly corresponds with the Greek
epithumountes, but in four words instead of one.

growing / being fused together: the Greek sumfunai is used of
wounds.
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wishing to do anything apart from each other. and whenever
someone < d' hed> of the halves, one then would be left behind,

the |eft-beh|nd one would seek another and entwine, whether it was
a woman'’s half of the whole it <happened> upon (this indeed we

now call woman) or whether a man’s: and thus they were being

machinotion>

destroyed. pitying them, Zeus provides another < contrivance

privates

d . thei |
and repositions their <pr|vote parts

» to the front. for so far, these
too they had outside, and procreated and reproduced not in
each other but in the earth, like the cicadas. he repositioned (really)

thus their [bits] to the front and through these made their procreation

in each other, through the male in the female, for these reasons: so

pened
hit

in the entwining not only - if a man <hap

g

£€0£AeIv Xwpic aAARAWV TOIETV. Kai OTIOTE TI anoBavol TOV NHIoEwWY,

> upon a woman -

TO 3¢ Ae1gpOein, T0 AsipOeV AAAO £7NTEI KAOi OUVETIAEKETO, EIiTE
YUVAIKOG TAG 0ANG £vtUyxol nuioel, 0 81 viv yuvaika KaAoGHEV, €iTe
avépog: Kai oUTwg anwAAuvTo. £éAenoag 8¢ 60 ZsUg AAAnV pnxavinv
mopideTal, Kai JETATIONOIV AUTAV TA aidoia €ic TO MPOOOEV. TEWG
yap Kai TadTa £KTOC £iX0V, Kai EyEvvwy Kai £TIKTOV OUK £ig
daAAARAouc aAN’ €ig yiv, Momep oi TETTIVEG. HETEONKE TE 0LV OUTW
auT@V €ig TO MPO0B<eV Kai 810 TOUTWV TAV YEVEOIV £V AAARAOIG
€moinoeyv, 310 ToU dppevog €v T® BAAel, TOVOE Eveka, Tva €v TR
ouuTAOKR Gpa PEV i AViip yuvaiki EvTuyol,
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happened/hit upon: the verb entuchoi stems from, tugchané,
meaning ‘happen’, ‘chance to’, also has the sense ‘hit the target’, which
gives the half-humans’ lucky encounters an element of physical collision.

reproduced ... in the earth, like the cicadas: Dover (1980 p. 117)
suggests that ‘Plato may have confused cicadas and grasshoppers’:
while both species’ young emerge from the ground, cicada eggs are laid
in trees, whereas some female grasshoppers lay eggs in the ground
using an ovipositor, which Plato may have believed to be a penis.

bits: the word ‘privates’ / ‘private parts’ is left implicit in the Greek.
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would they procreate and their kind would be created, but also -

if too a male, a male - satisfaction at least would be created of the

togetherness
E intercourse 9, and they would pause and turn to their tasks and
sex

attend to the rest of life. it is indeed really from so [long ago]

that < love OF > each other is innate to humans and is the original
eros for

nature’s uniter and is trying its hand at making one from two and

healing the nature of humanity. each and every one of us is of a

human - a stub, as having been cut like the flatfishes, from one -

two: each seeks always his own stub. those of the men that really

manwoman>
androgyne

are woman-fond, and most <F:é:'|f::grr:> from this kind

g2

YEVVQEV Kai YiyvoITo TO Yévog, dpa &’ i kai dppnv dppevi, MAnouovN

are a cutting of the joint one, which then was called <

yoUv yiyvoiTo TAC ouvouaoiacg Kai d1amauoivTo Kai £mi Ta £pya
Tpémoivro Kai To0 dAAou Biou émpeAoivro. £oTi 1 o0V €K TOOOU
0 £pw¢ EpduToc AAANAwWV Toic AvOpwTIoIC Kai TAG dpxaiag
$Uoswe ouvaywyelcg Kai EmYsip@v noifoal v €K duoiv Kai idcacOal
TRV ¢UOIV TRV avBpwmivnv. £kacTog olV RUAV 0TIV AvBpwrou
oUpBoAoOV, ATe TETHNHEVOC WoTep ai PATTaI, £E EvOg dUo- InTel dR
dei 70 aUTol £kaoTog oUpBoAov. 600! pEv oUV TRV AvdpdV Tl
KoivoU THRMA €iolv, O 31 TOTE AvdpOyuvov EKAAEITO, PIAOYUVAIKES

T£ €io1 Kai oi MOAAOI TOV HoIXAV €K TOUTOU TOU YEVOug
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pause: from their quest for their other half, according to Dover
(1980 p. 117).

love: sexual.

and every one: this is my idiomatic rendering here of the emphatic
particle oun.

stub: a ticket stub is the closest parallel | can find for the sumbolon
(from which we get the word ‘symbol’) - any half-object used as a token
to prove the credentials of the bearer, through comparison with its
counterpart.

fornicators/adulterers: Dover (1980 p. 118) explains that whereas

Greek marriage is a matter of convention and obedience, ‘adultery
requires positive sexual initiative’.
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have been created, and again those man-fond women and

<fornicatrixes

adulteresses> from this kind have been created. those of the

at (]" >

M 4
women that are a cutting of the woman, these don t<c||together

rather

> are turned towards
more

give their mind over to men, but <

companionizeresses

Womanizeresses » from this kind are created.

women, and <

§¥

yeyovaoiv, Kai doal al yuvaikeg ¢pihavdpoi Te Kai poixeuTpial
€K ToUTOU TOU YEVoug yiyvovTal. 60l € TOV YUVAIKQV YUVAIKOG
THRPA €ioiv, 00 mavu adTal Toic Avdpdact TOV volv IpooéxXoualv,
AaAAG paAAov npog TAC yuvaikag TETpAPKEvVaI gioi, Kai ai ETaipioTpial
€K ToUTOU TOU YE€Voug yiyvovTal.

22



those of the women that are a cutting of the woman...: the discussion
of Gaia’s children is the shortest of the three, and reads more as a logical
extrapolation of the three types of sexuality than as an observation from
reality. Blondell and Boehringer (2014 p. 241) diagnose the lack of details
about the half-women as part of ‘the dialogue’s privileging of male
homoeroticism’. Boehringer (2021 pp. 103-4) sees Plato’s brevity here as
acknowledging that ‘relations between women’ are ‘erotic relations in
their own right’ but ‘have no impact on the social life of Athenian men’.

at all / altogether ... rather/more: the ambiguity of panu and mallon
allow two understandings of the half-women: as either entirely or mostly
uninterested in men; in context, the former reading makes most sense, but
the latter cannot be ruled out.

graipioTpial; companionizeresses/womanizeresses: it is likely that
Plato coined the word hetairistriai in mimicry of the real Aristophanes, who
frequently used neologisms in his plays ‘to surprise his audience and make
them laugh’ - especially as the word is so long and hard to pronounce
(Boehringer 2021 p. 96). My translations echo these qualities of hetairistriai.

Translating hetairistriai is very tricky, since this is the word’s first and
virtually only appearance in extant Greek literature - its meaning may
not even have been clear to a contemporary audience. Its only other
appearance is a quote of Plato in Lucian’s Dialogues of the Courtesans 5,
where the courtesan Klonarion defines hetairistriai thus: ‘such [f], they say,
are on Lesbos, man-faced women: under men they don’t want to take it /
experience it / be passive, but with women they [f] get close / have sex
just like men do’ (Lambert, LESBIANTIQUITY 25).

Translators have taken various approaches to hetairistriai. Lamb (1925 p.
141) opts for ‘she-minions’ (!). Dover (1980 p. 118) chooses ‘lesbians’,
acknowledging however that this is a ‘modern idiom’. Rowe (1998 p. 156),
rather than translating, makes the safe choice to transliterate it as
‘hetairistriai’. | find all these translations unsatisfactory: too bizarre, too
sweeping, too obscure. So in the rest of this note | will go through the
reasoning that has led me to my translation choices.
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The noun hetairistria derives from the verb hetairizein, ‘to be a hetairos
or hetaira’ or ‘to be with a hetairos or hetaira’, which in turn derives from
the nouns hetairos [m], ‘companion, comrade, fellow, mate’ (Liddell &
Scott p. 276) and hetaira [f], which bears the additional - and often
primary - meaning ‘courtesan, mistress’. The masculine version of
hetairistria, hetairistés, only appears in the second century AD, glossed
as ‘a man with a great sexual appetite for women (prostitutes or mistresses)’,
and cannot be straightforwardly feminised to translate its feminine
predecessor (Boehringer 2021 pp. 96-7).

The standard definition of a hetaira (as a woman ‘supported by one or
two men alone, serving as their companion at symposia and revels, as
well as servicing their sexual desires’, as opposed to a porné or prostitute,
who provided ‘sex for payment to a large and anonymous clientele’) is
elaborated by Kurke. She finds that ‘the hetaira is an invention of the
symposium [...] this is her proper sphere’, and that because ‘aristocratic
sources well disposed to the institution never use the term hetaira, preferring
polite periphrases’, hetaira must be ‘a term of derision, applied by those
outside the aristocratic symposium to mock the sympotic equality of
prostitute and elite participant (hetairos)’ (Kurke 1997 pp. 107-8, 111, 113).
This context for a word used in a text that plays extensively with the sexual
conventions of the symposium should not be overlooked.
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Looking at the hetairistriai in their context generates good working
definitions. Blondell and Boehringer (2014 pp. 240-1) conclude that
hetairistria ‘clearly does not correspond to the modern categories of
“lesbian” or “homosexual woman” [...] such translations [...] are
anachronistic and [...] obscure the fact that Aristophanes uses the word
éraipiorpia not for all the women who desire women but for a sub-group.
They are parallel [...] to the poixoi and poixedTtpial, male and female
subgroups resulting from the androgyne (Symp. 191d-e), whose lusts drive
them to shocking violations of social and moral norms. [...] ‘ETaipioTpia
is, then, probably an intensive term referring similarly to a subgroup of
women who desire women - a group whose attraction to other women is
exceptionally strong.” Rowe (1998 p. 156) speculates that ‘hetairistria
could have the specialized sense of [...] a “respectable” woman who
preferred the company of, and sex with, hetairai’.

| think that both meanings are intended by Plato: that hetairistriai seek sex
with other women - their natural (by gender) ‘friends, companions, fellows’
- and that those sexual partners could be courtesans. So for my primary
translation of hetairistriai, | have chosen the word ‘companion’ as the base,
since it foregrounds the root meaning and can also be used euphemistically
of a courtesan. For my secondary translation, | have chosen ‘womanizer’
as the base, to convey Aristophanes’ jibe that the half-women are behaving
like men (hetairoi-esses?) by pursuing courtesans (hetairizein-ers2).
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those that are a male’s cutting chase the males, and so long as
they be boys, as being slices of the male, are fond of men and
enjoy lying with and entwining with men, and these are the
best of boys and youths, as being manliest in nature. those indeed
who declare that they are shameless are lying: for it’s not from
shamelessness that they do this, but from boldness and manliness
and masculinity - what is like them, they are embracing. a great
proof: for, having matured, the only ones who succeed in politics

are men such as these. whenever they become men, they

< love boys

are pederasts> and to marriages and child-makings do not

give their mind over by nature, but from custom are forced:

g2

0001 3¢ AppevoC THAHA €iol, TG AppeEVA SIWKOUOI, Kai TEWG MEV AV
naideg wolv, are Tepdyia dvra Tol dppevog, piAolGol Toug dvdpag
Kai Xaipouol CUYKATAKEIMEVOI Kai GUPTIEMAEYHEVOI TOIQ
avdpdaot, kai eioiv oUTo1 BEATIOTOI TAV MAIdWV Kai peIpakinv, aTe
avdpeloTaTol 6vTeg pUosl. ¢paaoi dE 81 TIVEG aUTOUC AvaloXUVToug
gival, Peudopevol- ol yap U avaioxuvTiag TodTo dp@oiv dAN’ Umo
0dppoug Kai avdpeiag kai appevwmiag, TO OMoIoV aUTOIG
aonalOopevol. HEYA BE TEKUAPIOV: Kai Yap TEAEWOEVTEG HOVOI
amoBaivouoiv €ig Ta MOAITIKG Avapeg oi ToloUTOl. £MEIdAV O&
avopwo®ol, naidepaocTolol Kai MPOg yapoug Kai maidoroliag

oU TIpoogéxXoual Tov volv ¢puosl, AAN’ Uno Tol vopou avaykalovTal-
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manliest in nature: this same logic would make the half-women the

most feminine women (with the half-androgyne women being manlier)
(Boehringer 2021 p. 99).

the only ones who succeed in politics are men such as these:
Aristophanes’ praise of political pederasty is intentionally ironic.
Aristophanes riffs on two earlier speeches at the symposium, by Phaedros
and Pausanias, praising the institution of pederasty; ostensibly, Aristophanes
agrees with them, but undercuts his agreement with irony. The idea that a
boy playing the passive - female - role in sex could be deemed manly
would have been ludicrous to an Athenian, but Aristophanes gets there
through a series of puns/synonyms: ‘shamelessness’ to ‘boldness’ to
‘courage/manliness’. Plato even puts in Aristophanes’ mouth allusions to
Aristophanes’ own comedy Knights (324-5, 423-8, 875-80, 1240-3),
where he lampoons politicians for prostituting themselves as boys to older
men for advancement (see Ludwig 1996).

love boys / are pederasts ... boy-lover/pederast: the Greek,

paiderastousi and paiderastés, carries no note of disapprobation, and
my translation should likewise be read as entirely neutral.
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but it is enough for them to go with each other through life

boy-lover

pederast > also becomes

unmarried. totally, though, really such a
lover-fond
<Fo

, always embracing what’s akin. whensoever
nd of lovers g

really each <hapEietned> upon his very own half - both the

< boy-lover

pederast > and everyone else - then wondrously they are struck

by fondness and familyhood and <Ieor‘<l)§ , not wishing - so
to say - to be parted from each other, not even for a short time.

and those who carry on to the end with each other through life are
these - who would not be able to say what they want for themselves

from each other to be created. for to no one would it seem this was

togetherness
the E

: love-makings .
m’rersic))(urse 9 of <aphrodite-ings>’ so surely not for this

reason the one with the other enjoys coming together with such

§&

AAN £§apkel auToig HeT’ AAANAWV KaTalifv AyAuoIG. TAVTWG HEV
o0V 0 To100TOG MaIdEPacTAG TE Kai PIAEPAOTNG yiyveTal, dsi TO
ouyyeveg donalopevog. dtav uev olv kai aluT® €keive Evrixn T®
autol nuioel kai 0 MdepaoThG Kai AAAog ndg, TOTE Kai BaupaoTa
EkmANTTOVTAI PpIAig TE Kai OIKEIOTNTI KAi £PWTI, OUK £0EAOVTEQ
WG £mo¢ ineiv Xwpileobal AAAAAWV 0UDE OUIKPOV XPOVOV. Kdi Oi
diateholvTeg peT’ dAAfAwv 31a Biou oUToi iciv, of 0Ud’ Gv Exolev
ginmeiv 0TI BoUAovTal o¢iol map’ AAARAWV yiyveaBal. oUdevi yap av
d6Eeiev TOOT gival | TAV Adppodiciwv cuvouaia, WS dpa ToUTou
£€veKa £TEPOG ETEPW XAipEl oUVQV OUTWG £mi
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love: sexual.
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great urgency: but something else is wanted by each’s spirit,

divines

oracles > what it wants, and

clearly, what - it cannot say, but it <

hints - - :
< iddles> ot it. and if, stood over them as they are lying down,
Hephaistos, holding his tools, asked: “what is it that you want, o
humans, for you from each other to be created?2” and if, with

a loss . o L

them at < imposse>' again he asked: “well, is it this you set
your hearts on, to become in yourself the most in each other, so as

both night and day not to be left apart from each other? for if it's

. - melt
this you set your hearts on, | am willing to <sme|t> you together
blow :
and <we|d> you together into the same self, so that two

beings become one and so long as you may live [pl], as one being,

both of you to live jointly, and whenever you may < die > [pl],

perish
{¥

MEYAANG omoudng: AAN’ @AAo TiI BouAopévn EKaTépou i Yuxn

8nAn €oTiv, 6 ol dUvaTal sinelv, AAAd pavreusTal 6 BoUAsTal, Kai
aiviTTeETal Kai €i AUTOIG €V TG AUTY KATAKEIMEVOIG EMOTAG O
“H¢aioTog, £xwv Ta dpyava, poiTo- “Ti £00’ 6 BoUAeobe, ® GvBpwrol,
UpiIv map’ AAARAWV yevéaBal;” kai €i amopolvTag auToug MaAiv
£poITo: “apd ye ToGde émOUNEITE, v TR AUTY yevéoBal 6TI paAioTa
aAAnAoig, MoTe Kai VUKTA Kai NUEpav pn armoAcineo0al AAARAwv; €i
yap ToUTOoU EMOuUNEiTE, OEAW Upac ouvTAal Kai oupduoioal
€ic T0 aUTO, WoTte 30U’ 6vTAg £va yeyovEval Kai Ewe T dv ATE, WG

£€va OvTa, KoIvij dupoTépoug Zijv, kai Emeidav anobavnTe,
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Hephaistos: the blacksmith god.

blow/weld you together: with bellows.



there again in Hades to be instead of two - one, jointly dead [2l]:
but see [pl] if this is what you love and enough for you should you
<haﬁi;:en> upon this”: one who heard this, we know, would not
outright deny it, nor would appear to want something else, but
artlessly would suppose he’d heard the very thing that of old he had

set his heart on: coming together and melting together with the

beloved -
<er6menos> [m], from two - one to become. for this is the cause,
that our original nature was the same and we were whole: the
heart’s-desire and chase of the whole really has the name
<Lc;‘cl>es ». and before this, like | tell, we were one, nowadays through
separated
the wrongdoing we weree dispersed aby the god, just

forced to live separately
like Arkadians by Lakedaimonians: fear there really is, if we are not

g2

¢kel al év "A1dou avTi duoiv £va cival Koivii TeBveRTE: AAN’ OpdTe
i ToUTOU £paTe Kai £EapKel UMIV av ToUTou TUXNTE,” TalT Akoloag
fopev 0TI 0Ud’ Av £ic £éEapvnOein oud’ dAAo TI dv pavein Bouhduevocg,
AAN’ aTeXVv@Gg oioIT’ dv Aknko£val ToiTo O MaAal dpa ENcOUpEl,

ouveABQV Kai cUVTAKEIG T Epwpévw €k duoiv €ig yevéaBal. TolTo
yap 011 10 diTiov, 6T1 i} dpyaia pUoIC RUAV AV alTn Kai Auev dAor-
100 6Aou olv T émBupiq Kai dIWEEI £pWC OVOMA. Kai PO ToU,
Gomnep Aéyw, Ev Auev, vuvi 3¢ dia TV Adikiav diwkioOnuev UTIO TG
0c0i, kaBdanep Apkadeg UMo Aakedaipoviwv: popoc olv EoTiv, £av PR
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one, jointly dead [2]]: in his speech Hephaistos addresses the
half-humans / lovers in the plural, except at this one key point, where the
participle tethneéte, ‘dead’, is in the dual, emphasising the unity he could
give them.

he’d heard: though the people in this sentence could be of any
gender, the Greek genders them as male.

beloved/eromenos: traditionally, the younger and passive member
of a male homosexual pair.

love: sexual.
the wrongdoing: humanity’s rebellion against the gods.

dispersed / separated / forced to live separately: the Greek
dioikisthémen literally means ‘apart-householded’ or ‘apart-familied’.

like Arkadians by Lakedaimonians: in 385 BC the Spartans
(Lakedaimonians/Lacedaemonians) destroyed the city-wall of the
Arkadian (Arcadian) city Mantinea and dispersed its people into four
separate settlements (Dover 1980 p. 119).
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< orderly

well- behaved> towards the gods, that yet again we will be split

apart, and go around being like the reliefs engraved on slabs, sawn

apart down the noses, becoming like half-dice. but for these reasons

. . good-reverence
all men must in all-all things exhort < piety > around

gods, so we may flee from these, <hqppen> upon those, as < |ove )

is our leader and general. no one act opposing him (whoever acts

opposing gods is hated [by them]): for having become friends and

reconciled with the god we'll find and < thiF;en> upon the

< babes

dorlings> of our very own, which now few do. and don’t take me

up, Eryximachos, comedising the speech, like it’s Pausanias and

Agathon | tell about: for perhaps they too happen to

g2

KOOMIOI QUEV TIPOC ToUG Beoug, Omwe M Kai aldic diacyio0nodusOa,
Kai mepilpev £Xovreg Wornep oi €V TAIC oTAAAIC KATAypaAPRV
EKTETUNIWHEVOI, SIAMETIPIOUEVOI KATA TAG PIVAG, YEYOVOTEG WOTIEP
Aiomal. AAAG ToUTWV Eveka MAVT Avdpa Xpn dnavra mapakeAelsobal
suocBeiv nepi 0c0Ug, iva Ta YEV EKPUYWHEV, TAV 8E TUXWHEY,
®¢ 6 "Epwg ANV RYEPAV Kai oTpaTnydq. @ pndeiq évavTia mpaTTéTw
(mpaTTel & €vavria 00TIg Bcoig anexOaveTail): pilol yap yEVOUEVOI
kai d1aAAayEvTeG TR 0e® £EcupnOopEY TE Kai EvTeu§Oope0a Toig
MaId1Ko1g TOIC RHETEPOIC aUT@V, O TAV VOV OAiyol oloGol. Kai Ui
poi1 uroAdpn 'Epué&ipaxog, Kwpwd®dv ToV Adyov, wg Maucaviav kai

Ayabwva Afyw: iowg pEv ydp kai oUToI TOUTWV TUYXAVOUGIV
34



the reliefs engraved on slabs: such reliefs - three-dimensional but
of only one side of the figure - were found on memorial stones, like graves
or monuments.

half-dice: the adjective which the noun lispai derives from, lispos, means
‘smooth, polished’. A die was cut in half by friends as a friendship token,
much like the sumbolon, ‘stub’, above (191d) - and then presumably polished.

reconciled: literally, ‘changed’.

babes/darlings: the Greek paidikois is the adjective of pais, ‘child’,
which was a common endearment used by the erastés (adult male lover)
of his erémenos (young male beloved). The endearment may also have
been used between female lovers.

comedising: Eryximachos, a doctor, gave the speech before
Aristophanes’ at the symposium. Between their speeches, Aristophanes
and Eryximachos debated whether humour had any place in a serious
speech. Aristophanes’ request to Eryximachos not to ‘comedise’ (mock or
turn into mockery) his speech is an allusion both to this earlier exchange
and to his profession as a comedian - bringing into doubt whether his
speech is not already ‘comedised’.

like it's Pausanias and Agathon | tell about: the couple Pausanias
and Agathon, both present at the symposium, have remained together
past the usual span of a pederastic relationship, since Agathon is now a
young man. Aristophanes’ remark that Pausanias and Agathon may be
former children of the sun who have found their other halves not only
mocks Agathon’s effeminacy but is also ironic, since in the Symposium
Agathon has already been seen flirting with Socrates, apparently prepared
to move on to other lovers. Again, Plato alludes to the real Aristophanes:
in his play Women at the Thesmophoria Aristophanes had satirised Agathon
(see Ludwig 1996 pp. 548, 557).
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be of these and are both by nature males; | am really telling, for my

part, about all-all ones, both men and women, that thus our kind

fortunate . - love
would become < happy >, if we attained our end - <eros>' and

each would <ha[}3‘i|:en> upon his own of the <d|?:zar||:i):;s>’ going

back to the original nature. if this is best, perforce also of the things

now present that nearest to this must be best: this is to <hdppen>

upon < Z?II?:;Q in mind natured to oneself: hymning the god who
is indeed the cause of this, rightly we would hymn < L?_‘ées >,

benefits

gratif |es> us, leading us to the familial,

who in the present most <

and for the hereafter offers greatest hopes, with us offering

good-reverence
< piety F
original nature and healing us to make us blessed and <9

happy
Y

ovTeg Kai siciv appoTepol TRV pUCIV dppeveg, Aéyw d& olV Eywye

> towards gods, of setting us down in the
rtunate>

KOO’ anavTwv Kai avop@v Kai yuvaik@v, 0TI oUTWC dv NPV TO YEVOC
cUdaIPOV YEVOITO, €i EKTEAECAINEV TOV EPWTA KAi TAOV TIAISIKAV TOV
autol £KaoTog TUXOI £i¢ TRV apxaiav ancABwv ¢uUoIv. €i 8¢ TolTO
dpioTov, avaykaiov Kai TOv vOV MapovTwyV TO TOUTOU EYYUTATW
dpioTov ivar- ToGTo & £0Ti MAIBIKAV TUXEIV KaTd volv auT®
nMepUKOTWV- oU 3 TOV diTiov B0V UPVOlvVTES dIKaiwg av
Upvoipev "EpwTa, 0G £V TE€ TQ MAPOVTI NUAG MAEioTa Ovivnolv €ig TO
oikeiov dywv, Kai £ig TO £neiTa €ANidag peyioTag mapEXeTal, MOV
TIAPEXOHEVWV TIPOG BE0UG eUOEPEIOV, KATAOTAOAG NMAG €iG TAV
apxaiav ¢pUoIv Kai iaoauevog pakapioug Kai eudaipgovag moifoal.
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love: sexual.
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