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"HPAIZ

A papyrus, dated to the 2" century CE, preserves a spell in which
Herais, a woman, seeks to enchant Sarapias, another woman.
Very few magical texts depict clear same-sex erotic desire, making
this spell an important contribution to our understanding of these
spells as well as erotic relationships between women.! The style is
repetitive, as is common in magical texts, with abundant
references to the lineage of both parties. This too is a common
element of magical texts, since it is important to specify the
precise people that the gods are meant to enchant. The names
invoked - all women’s names - are a mix of Greek (Herais and
Helen) and Egyptian (Thermoutharin and Sarapias), and this
papyrus was written in Greek but found in Egypt, so we are likely
seeing a spell that comes out of a multicultural context.

! For some other examples of female homoerotic spells, see the Supplementum
Magicum 1.37 & 1.42; Parr (2020); and LESBIANTIQUITY 21 & 28.
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ROOT & BRANGy,
READING GUIDE

Our translations branch out to explore

a variety of options for the text:

Greeks, fexts

and the various possible meanings in English.

any variants in the original <

Our translations are rooted in the words
of the original text, replicating when possible

word order, root meanings of words, and

[n
grammatical gender E[[f]]a of words about people.
m

You, the reader, will choose which branches you prefer to follow.

THE HERAIS TEXT
READING GUIDE

Line breaks preserve the formatting in the papyrus.

indicates that the text has broken off and is not legible beyond
that point in the line. has been
supp?ied by the editor; due to the spell’s repetitiveness, we can be
very sure ti,\e supplements are right.

Text in <angled brackets> is an editorial correction to scribal errors.

A dot under a letter (w) indicates that the letter is not fully visible
on the papyrus and this letter is the best reading the editor can
provide, but it is not certain.

Voces magicae are in italics, transliterated from the Greek. Some
approximate pronunciations: e = egg / & = air, o = not / 6 = note
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PGM 32

bind you by oath, Euangelos,

by Anoubis and
other
Hermes and all the < rest >
bring tie down
below, qud and blnd
keep enchant

Sarapias, whom [f]

Helen bore, to Herais herself,
whom [f] Thermoutharin bore,
just now just now swiftly

swiftly. From soul and heart,

L&

'E&opkeil/w] og, EbaAyyeAs,
Kata To0 Avoui[do]g Kai
ToU ‘Eppo0 Kai [T]@V Aol nav
TWV KATW, a&ai kai katad
noal Zapamada, fv £€re
Kev ‘EAEvn, € alTAv ‘Hpa
gidav, Qv ETekev Ogpuo
ubapiv, dpTi, ApTi, TA
XU Tayu. £€§ Yuxng Kai Kapdiag
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NOTES

oath: the word for oath, horkos, is etymologically connected to the word
for fence, herkos, suggesting a shared element of constraint or restriction.

Euangelos: the name literally means ‘good messenger’.
Anoubis and Hermes: the two gods are commonly associated.

Sarapias: a variant of Serapis, derived from Egyptian gods’
names - Osiris and Apis. (See Paganini 2008.)

Thermoutharin: a variant of the more common Thermoutarion,
derived from an Egyptian god’s name as well (ultimately connected to
Isis). (See Solin 1996.)

In the context of a (hoped-for) same-sex relationship,
using maternal lineage rather than paternal lineage may be an intentional
and meaningfully gendered choice, as Ogden (2002 p. 234) suggests.
For general discussion of matronymics, see Broux & Depauw (2015).

just now just now swiftly swiftly: the sounds of my translation aim to
capture the breathless impatience of the Greek arti arti takhu takhu.

soul and heart: we see this collocation of yuxf and kapdia in other
spells, including P. Koln Inv. No. 5514. (See Daniel 1975.)



bring
lead 3 Sarapias herself,
keep

whom [f] <Helen> bore <wl,r;h > her own <mate\:/r?c;T|‘I;|ace>

maei ote elbésatok

alaoubété Geio

bring tie down
aén, E lead 4 and E bind

keep enchant
soul
whom [f] bore,
Herais her
Thermoutharin her

dye auTnv TRV Zapama

d[a], Qv €Tekev <EAEvn> €idig pnTp
a, pael ote eAPwoaTtok
alaoufnTw weio
. anv, a&ov kai Ka
ov Yuxi
G, v £TEKEV
TRV ‘Hpaci
v Ogppouba
auTig,



bore in/with [her] womb / maternal place: the fairly rare
use of &rekev ... uATpa is also paralleled in P. Koln Inv. No. 5514. (See
Daniel 1975.) The translation ‘maternal place’ for ‘womb’ conveys the
etymology of métra, which is virtually identical to the Greek for ‘mother’.

In the untranslated letters in the middle of the passage we see a
series of ‘magical words’, another feature of the spell genre (something
like abracadabra in modern English use). These letters do not form any
recognizable words and are instead meant to be recited. For more on
magical words and names - which largely remain mysterious as to their
origin and meaning, but have often been conjectured as being derived

from Coptic, Hebrew, Aramaic, and other languages - in the magical
papyri, see Tardieu (1981); Scholem (1960) p. 36; and Alon (1977).






