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THE TRANSLATOR

Em Setzer

| am atranslator and poet interested in romantic [ =
or erofic literature. In particular, | am drawn to F% b
what history may have deemed unorthodox or W" \
even perverse; as a queer scholar, this often ;
means | seek out representations of queer w
sexuality and sensuality. Recent endeavors of
mine include translations of Stesichorus, and my |
undergraduate thesis, which examines the
multifaceted nature of love in Ancient Greek |
erotic poetry. | am now a Master’s student in
Cornell University’s Creative Writing MFA.




ZO®IA

The sixty-two line love spell referred to as SM 1.42' comes to us
from Hermopolis Magna (modern-day el-Ashmunein) on an oval-
shaped lead tablet, dated to the third or fourth century. The author
is unknown, although the spell is cast on behalf of a woman named
Sophia, daughter of Isara.

Spell or curse tablets, called katadesmoi in Greek or defixiones in
Latin, were commonplace throughout antiquity, and erotic spells
make up roughly a quarter of the extant tablets we have today.?

SM 1.42 contains a rather traditional spell, in that it is formulaic,
features violent imagery, and is laden with spiritual invocations,
pulling from Greek, Egyptian, Jewish, and Christian religions. The
spell contains interjections of magical language, or voces magicae,
which is overall untranslatable; according to the authors of such
magical spells, voces magicae would have been understandable to
divinities, and rendered less powerful if translated into Greek.® When
combined with the repetition of stock phrases throughout the spell,
the language used in SM 1.42 shows its purpose as an oral text,
meant to be read aloud by Sophia.

The spell in SM 1.42 is perhaps most remarkable for how extreme
Sophia’s wishes are. The text bears signs that it was written by a
formulary on behalf of Sophia, and that the formulary likely had a
pre-existing template of sorts and filled in the two women’s names.*
This draws into question how much Sophia, as a client, would have
personally desired the actions detailed throughout the spell.
Regardless, SM 1.42 is significant for its portrayal of homosexual
desire between women as something intense and sensual.

1 SM = Supplementum Magicum (Daniel & Maltomini 1990).

2 Brooten (1996) p. 75. For further reading on erotic spell tablets see Winkler
(1990), Gager (1992).

3 Brooten (1996) p. 79. In the following translation of SM 1.42, voces magicae
are transliterated and italicized, and glossed wherever possible.

4 Brooten (1996) pp. 88-9.
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ROOT & BRANCy
READING GUIDE

Our translations branch out to explore
a variety of options for the text:
any variants in the original <CE;?§‘|(> texts
and the various possible meanings in English.
Our translations are rooted in the words

of the original text, replicating when possible

word order, root meanings of words, and

[n]
grammatical gender E[[f]]a of words about people.
m

You, the reader, will choose which branches you prefer to follow.

THE SOPHIA TEXT
READING GUIDE

The original Greek contains many spelling and grammatical errors.
This text reproduces Daniel & Maltomini’s estimated corrections.

[English text] = words added to the translation for clarity
= missing or supplemented text

< > = corrected text in the Greek

{ }=textinthe Greek that should be deleted

[[ 1] = text deleted in the original Greek
underdot (e.g. m) = a doubtful or missing letter in the Greek

Line breaks preserve the original formatting of the tablet.

Voces magicae are in italics, transliterated from the Greek.
Some approximate pronunciations:
e = egg / é = air, o = not / 6 = note, z = adze, ph = fly, ch = loch
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SM 1.42

Dismal 1. 4 seat pointy-
< Hated > darkness’s {po o> < sharp- >

<mouthed serpent-spiralled
t

oothed > PUPPY, <covered-with-spirc:||ing-serpents>" three-head-urning,

abyss-wayfarer, come, -(bsrf;i;ift}']_)driver, with the Erinyes,

savage with <Sts'ﬂ§:?,g> whips: holy serpents, maenads,

<shuggg~i-ziclj‘l?cing> girls, come to my impassioned incantations:

him . [him]
before | forcibly <p§;seur:ge>{this one} [Kerberos], '<on th;';:fr:jgﬂﬁ:_tscdes) make ([this one]} a fire-breathing
you [yourself]

demon: listen and do everything quickly, < > nothing to oppose

g2

oTuyvoU OKOTOUG £dpacpa, Xapxapo-
oTopa okUAAE, dpakovTEAIEE, TpIKapavooTpEPQ,
KeuBuwvodita, MOAe, TveupaTnAdTa, ouv 'Epiviaoiv
MKPAi§ MACTIEIV AYPIWHEVAIG SPAKOVTEG iEpOI, MEV-
ad<cq, GPIKTE KOPAI, MOAET dig 0184G TAG €MAg BupoupE-
vag- mipiv i} pe avaykn TolTov £KMEIOAI TAI PWT TTOINCOV MUPCOTIVEU-
oTov daipwv<a>- GKoue Kai minoov dAnavTta £v Tax1 dpdoal undev EvavTi-
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NOTES

oTUYVOU ... uevadeg: these lines appear on the reverse of the tablet, with more mistakes - probably the scribe’s first attempt at the
spell (Brooten 1996 pp. 85, 88 n. 27).

Dismal/Hated darkness’s seat/basis, pointy-/sharp-mouthed/toothed puppy, serpent-spiralled / covered-with-spiralling-serpents, three-
head-turning, abyss-wayfarer, ... spirit-/breath-driver: Kerberos (Cerberus). The epithet ‘puppy’ for Kerberos is striking, and is an ironic
move, especially in conjunction with the surrounding terrifying descriptions of the hellhound.

Erinyes: Greek chthonic vengeance goddesses.
Tal pwry; this moment / on the turn of the scales: usually spelled porm, this refers to a pivotal instant.
It is unclear whether the spell addresses the Erinyes or Kerberos, as the grammar slips from plural (5) to singular (6-8) and back to

plural (8). The Erinyes seem likelier, especially as the pronoun used for the addressee in line 8 is plural, and is paired with a singular verb
(as in the preceding lines) and a plural feminine noun.



the earth'sxfirst-ledders

Gaia's founders > [fl. alalachos alléch Harmachimeneus

me: for you are
magimeneus athinembés astazabathos artazabathos 6koum
phlom longchachinachana thou Azaél and Lykaél and Beliam and Belenéa

and sochsocham somochan sozocham ouzacham bauzacham oueddouch: with him, the

death-demon,(?ﬂﬂlﬁ} the heart, the liver, the <bsr2i<;itth> of Gorgonia (whom [f] Nilogenia bore)

with <dlg.:i$e> and affection <for thefosrake of>Sophia (whom [f] Isara bore):-(L%'Eﬁj} may Gorgonia (whom [f] Nilogenia bore) be

to throw herself<forthios:1ke Oi-_)Sophio (whom [f] Isara bore) into the bath-house, and become a bath-woman: <isggri;ﬁ>’<sef):n”f1ire>’

<inf|°me>the soul, the heart, the liver, the <bsr2i::itth> with £ love xfor thefosz:ke °F>Sophia (whom [f] Isara bore):<l;°ke >

arouse desire ring

g2

wOeig £poi- UYIG yap oTal TAG yaing apxnyETal. aAadaxog aAAny Apuaxi-
Meveug upayiueveug abiveuPfng aoraafabog apralafabog wkouu
Aoy Aoyxaxivaxava Bou AlanA kai AukanA kai BeAiau kai BeAevna
Kai ooxooxau oopoxav coloxau oulaxau Bauvlaxau ousddouy- d1d ToUTOU TOD

vaikuoudaipovog pAéEov TRV kapdiav, To fRrap, T6 nvedpa Mopyovia, v aitaikev Nihoyevia,

e €pwTi Kai ¢pIAia Zodia, fv diTekev 'lodpa- katavayyaoaral Fopyovia, v ditekev Nihoye-
via, BAnBRval Zodiag, fv ditaikev 'lodpa, €ig To BaAaviov, kai yevol Balavicoa{v}- kaGoov, moipw-
oov, A£Eov TRV YPuxnv, TRV kapdiav, T0 fArap, T nvelpa & £pwTi Zodia, v diteyev 'lodpa- GEate
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Harmachimeneus: Harmachis means ‘Horos [Egyptian falcon-headed sun god] on the Horizon’ (Daniel & Maltomini 1990 p. 144).

Azaél and Lykaél and Beliam and Belenéa: for notably pantheistic syncretic spells such as SM 1.42, it was common to call upon early
Christian and Jewish religious entities, such as angels, alongside Greco-Egyptian deities. Azaél (alternatively spelled Asiel) was a fallen
and corrupted angel. Beliam is an alternative spelling of Beliar, which refers to Satan (Daniel & Maltomini 1990 p. 144). | have been
unable to find any information about Lykaél and Belenéa; perhaps they are the author’s own variations on the names Azaél and Beliam?

Gorgonia: the name of Sophia’s beloved was a relatively uncommon Greek girl’s name derived from Fopy®, ‘gorgon’.

Nilogenia: an even more uncommon Greek name likely coming from Neihog, ‘Nile’, + yeved, ‘birth, descent’, literally meaning
‘Nile-born’. Nilogenia’s name speaks to a probable Egyptian heritage.

Sophia: a very popular Greek name which means ‘skill, wisdom’.
Isara: a Greek name of unclear etymology, perhaps from the river lodpag, ‘Isaras’, now called the Isére (in modern-day France).

throw herself ... into the bath-house, and become a bath-woman: bath-houses were popular loci for Ancient Greek magic, with
many spells either being physically placed within a bath-house, or making mention of bath-houses in the text. For further examples of
Greek spells involving baths, see Brooten (1996) p. 89 n. 37. As Brooten notes, the sensuality of a bath-house and the intimacy of the
relationship between bath-attendant and bather is evident, although Greek bath-houses were not explicitly identified as sites with sexual
potential. The transition of bath-houses into spaces frequented by homosexual men - and, to a lesser extent, women - seeking sex seems
to begin with later Roman baths; even then, Roman bath-houses were used less for public sex acts - as is the case for modern bath-houses
since the fifteenth century - and more for finding a partner or initiating foreplay. For a comparison between Roman and modern-day bath-
houses, see Eger (2007). For further reading on Ancient Greek bathing practices, see Lucore & Trimper (2013).



Gorgonia (whom [f] Nilogenia bore), <br| > her, torture> her body night and doy,<compe||>

test contro
h f lace and every h foff for N sonhia (whom [f]Isara bore], she having beenfemenderad
er to jump from every place and every house out of affection ophia (whom [f] Isara bore), she havin een(surren ere )
[mp YP Y <Forthe sake of> P g married off

like a slave [f], offering herself to her and all of her possessions, since the great god
wants and orders this, iartana ouousié ipsenthanchéchainchouedch aeéioud iartana ousiousiou ipsoenpeuthadei

annoucheé aeéioud. Blessed lord of the <.Undy|ng >, grasping the sceptres of Tartaros, of <?\|ér;§|>' terrifying [Styx],

immortals

loud >

and of frightful, life-stealing Lethe, the <52L‘g'r;9> manes of Kerberos tremble before you, you crack the <we||-noisy

you delight your <SSty [in] Persephone’s < 29, )
heart >, whenever on the longed-for bed
Persephone’ s< bed > delights your £ ear >-

§¥

Fopyovia, fjv aitekev Nihoyevia, GEare alTAv, Bacavicate alTAC TO o@Ma VUKTOC Kai Ruaipag, dapaoa-

Tal alTAV £kMSRoN £K TTAVTOG TOTOU Kai maong oikiag ¢piAoloa<v> Zodia, {n}nv aitekev 'lodpa, £kd6TRV AUTAV
WG doUANV €auTiv alTH MapExouoa<v> Kai Ta £auTihq [k]TAPATa mavta, 0TI ToGTo O£AI Kai émTACOI 6 PEyag
0c6¢, iapTava ououoiw IPEVOAVXWXAIVXOUEWYX AENIOUW iapTava oucioudiou IPosvieuBadel
avvouxew asniovw. Ava§ pakap adavarov, TaptTdpou okANTPa AaBwv, OTUYVOUG d& SEIVAG
doBepacg kai Biapmayou ANONG, oai T’ € mKpai Tpépouct KepBepe xETtal, o0 T’ Epiviwv paoTiyyog sUPo-
doug pAooig- Ta Mepoedovng AEKTPA 04G PppEvag TEPTIEIG, OTav £ £UVaIG TAIG TTOBOUNEVAIG

8
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Baoavioarts; torture/test: this verb typically refers to various forms of torture used to obtain information.

dapdoarar; compel/control: in other contexts, this verb can also mean ‘tame’ or ‘break in’, and when used specifically of women
it can mean ‘give in marriage’, ‘rape’, or ‘kill’.

Blessed lord of the undying/immortals: Hades.

dismal/hated, terrifying [Styx]: the original text makes no explicit mention of the Styx, but | follow Daniel & Maltomini (1990) in this
supposition. Not only is 3e1vdg, ‘terrifying’, commonly used to describe the river Styx, oTuyvég, ‘dismal/hated’, and =108, ‘Styx’, are
derived from a common etymological source. Furthermore, given that the river Styx is perhaps the most significant of the subterranean
rivers (and is often referenced in conjunction with the river Lethe), it would be odd for the text to make no mention of it.

manes: Xaitn is typically reserved for the manes of horses and lions, which makes it an intriguing word to describe Cerberus’s fur. Also
note it is used here in the plural (x&tai, as it is spelled in the manuscript, is likely a misspelling of xairai), perhaps because Cerberus has
three heads.

1d Mepoepovng Aéktpa oag ppévag Téprieig; you delight your heart/mind [in] Persephone’s bed/couch / Persephone’s bed/couch
delights your heart/mind: ungrammatical Greek in the manuscript leaves this phrase up to interpretation. Brooten (1996) translates it as
‘the couch of Persephone delights you’, whereas Sudrez de la Torre (2021) has ‘El lecho de Perséfone deleita tu cordzon’ (‘the couch of
Persephone delights your heart’).



you move, whetheryou be the <ﬂ':f3;’l':g> Sarapis, whom [m] the universe trembles before, or Osiris, star of the Egyptian land: for your guide

fulfill

qued
is the all-wise boy; yours is Anoubis, pious herald of the -( > come here, <rea lize

> my ideas,

cret
> you with these (hldden}symbols achaifs thothé aié iaé ai ia éai éia 6théth dphiacha
cryptic

emen barasthromouai ménsumphiris tophammieartheiaéaima saaé6euase enbérouba amen ou

| summon
CG

lis s6thalis s6thé mou raktrathasimour achér arame chreimiei moitbips thabapsrabou thlibarph
zamenéth zatarata kuphartanna anne Ereschigal eplangarbsbathithoéalithaththa diad

séthara sierseir summutha phrennébatha 6aé|. .| leichoiretakestreu idaxeiarneu koruneukn

twelvest K b brittond
alis sétheoth F dédekakiste akrourobore » s6k|. .| roume souchiar anoch anoch rirrandra » skulm
twelve-kisted/ *tailtip-eating one outweighing-men

Xopoig, €i0’ ApOiTov Zapamv OV TpEI KOOMOG, 1de oc "Oaipiv do{o}Tpov 'EyinTou yaing- 00g ydp d1aKTwp
£oTiv na{1}ooodog Kai ma<i>g, 00g &’ €oTiv "AvouBig, 00PN GPOITOV KRPUE- dcipo EABE, TAG ENAG YVOHAG
TEAEL, €M oal KpunToig Toiodal ouvBoAoig KAG{w: axaipw Bwbw ain 1an ai 1a nai nia ww6 weiaxa
eguev BapaoBpououal pwvouugipic TopauuieapOeianaiya caawweuaoe vnpouBa auesv ou
Aigc owBali¢c owbn pou pakTpaBaoiuoup axwp apape xpeipiel poiTPiyY BapaypaBou BAIBapg
JauevnO farapara kugaptavva avve Epeoxiyal enAavyap[[Bw]]BwBiBonaAiBaB6a di1ad

owbapa oiepocip ouuuuba ¢ppevvwPabda wan . . ASIXOIPETAKEOTPEU IWAEEIAPVEU KOPUVEUKYV
aAIc owBswB dwWIEKAKIOTN AKPOoUPOBOPE OWK . . POUE oOUXIAp avoy avoy BpITravdpa OKUAY
10



Sarapis: a Greco-Egyptian man-headed god created in the third century, deriving attributes from Osiris and other chthonic deities.
Osiris: the green-skinned Egyptian god Osiris ruled over the underworld, like Hades.

the all-wise boy: Hermes, Greek messenger god.

Anoubis: a dog-/jackal-headed Egptian god who was also a psychopomp, like Hermes.

The syntax in the Greek is confusing here, but the text is clearly attempting to syncretize powerful chthonic deities from Greek and
Egyptian mythology.

sothalis sothé ... séthara ... sotheath: probably Séthis, the Greek name for Egyptian dog-star goddess Sopdet (Sirius) (Daniel
& Maltomini 1990 p. 147).

achér: probably Coptic ‘snake’ (Daniel & Maltomini 1990 p. 147).

Ereschigal: a Sumerian/Babylonian underworld goddess (Ereshkigal), often associated with the Greek goddess Hekate (Daniel &
Maltomini 1990 p. 148).

dwdckakioTn dkpoupoPope; twelvest/twelve-kisted tailtip-eating one: the ouroboros, a ‘symbol of eternity and resurrection’ which
was also associated with Hekate (Daniel & Maltomini 1990 p. 148). In Gnosticism, the ouroboros was imagined as a dragon surrounding
the world with twelve chambers in its body (corresponding to the Zodiac) where souls were punished (Trammell 2009 p. 344). The unusual
word dwdekakioTn may be a superlative of dwdeka, ‘twelve’, or it may be 3wdeka, ‘twelve’, + kioTn, ‘chest, box, kist'.

anoch: Coptic personal pronoun, ‘I / | am’, used as a divine name (Daniel & Maltomini 1990 p. 148).

il



achal bathraél emabrima chrémla aostrachin| . | amou salénasau tat cholas sérsangar madou
boasaraoul saroucha sisisré zacharrs ibibi barbal sobouch Osir ouéai Azél abadaét
iobadaén berbaisé chio u u u phthobal lamach chamarchéth basara batharar neaipeschiéth
phorphor iuzze uze chuch chuch chuch. <II:3?>rSr?j> may Gorgonia (whom [f] Nilogenia bore) be to throw herself <¢__ th:osrake of”

Sophia (whom [f] Isara bore) into the bath-house for her: yes, master, king of the <un§:tbgc|,'2i:nd> gods, <;g:|'_:ﬁ]> <setb:r:r;ire>'

<igﬂfur2:>the soul, the heart, the liver, the<b‘(":;(';'tt > of Gorgonia (whom [f] Nilogenia bore) with <d::i$e>

affection <For the sake °F> Sophia (whom [f] Isara bore): <l;?|||(169> Gorgonia herself, <torfure> her body night and

day: _<compe|>_ her to jump from every place and every house, out of affection <For thefosake of> Sophia (whom [f]

control

axal BaBpanA suaBpiua xpnuAa aoorpaxiv. auou caAnvaoau Tat xoAag owpoavyap Hadou
BoaoapaouA capouxa oioiopw {axappw iBi1BI BapPaA cofBouy Qoip ouwail AlnA aBadawT
IwBadawyv BepPaiow xiw U U U pOwLal Aauay xauapxwb Baocapa Babapap veaimeoxiw
popdop 1wlle ule xux Xux Xux. Katavayyaoarai Fo<p>yovia, fjv draikev Niloyevia, BAnORvar =
¢iq, v aitaikev "loapa, €ig T6 Balaviov aUTH- vai, kKUpie, BaciAeld xBoviwv Bedv, kaGoov, Moipw
dAEEov TRV YPuxnv, THV kapdiav, TO AMap, T nvedpa Mopyovia, fiv aitekev Nihoyevia, T £pwTi
¢1Aia Zogia, v diTekev 'lodpa- G§ate auTrv Nopyovia, Bacavicate auTHG TO ORHA VUKTOG Kai
nuaipa- dapdoaTtal aUTRV EKNMNdRoal €K TAVTOG TOTIOU Kai maong oikiag ¢piholGoa<v> Zogia, v aite-
12



amou: probably Coptic ‘come’ (Daniel & Maltomini 1990 p. 148).
barbal: probably Aramaic ‘son-of-Bal / son-of-the-Lord’ (Daniel & Maltomini 1990 p. 148).

Osir: Osiris, possibly connected to the preceding ‘bouch’ as ‘Bouchis-Osiris’, an incarnation of Osiris as a sacred bull (Daniel &
Maltomini 1990 p. 149).

Azél: presumably Azaél (see n. 10 above).

abadadt: possibly Hebrew ‘destructions’ (Daniel & Maltomini 1990 p. 149).
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given over
Isara bore), she, Gorgonia, having been (surrepdgreftfi} like a slave [f], offering herself and all of her possessions:
married o

yes, master, king of the <un(c:12tr']g?'rc‘>itfnd> gods, help to <rilcjlllfi1|e> what is written upon this leaf, since | <bin<c:|ldyig:leb);ogqth>’

who divided the whole universe, a single domain, Thébarabau Semeseilamps sasibél saraéphthé laé ieou
ia thuéoéd aeéioud panchouchi thassoutho Soth Phré ipechenbér Sesengen Barpharangés 6lam béro

sepansase thobausthd iaphths sou thoou. Therefore, do not ;- ;gcilz;eear fo> my <sup;;|||ecghon>, but make Gorgonia (whom [f]

Nilogenia bore),(ﬁfj)her to throw herself <Forth£°s:1ke of>-Sophic1 (whom [f] Isara bore) into the bath-house for her;<i9nitﬁ>l< burn N

SCOrc set on fire

ginflames, the heart, the fver, the <SPt -of Gorgonia (whom [f] Nilogenia bore) with<joxe, >-and ffection<;__, Fr\ __>Sophia (whom [1]

th d _ . _  ,ignit b . it
hc?p%t;/oend>: bolchozé gonsti ophthé, <slggll'c(?1>’<set ounn}ire> the soul, the heart, the liver, the <bsrglcrilth>

£

Kev 'lodpa, £€kd6Tnv Fopyovia wg doUAnvV E[au]Ti<v> mapEéxouoa<v> Kdi T4 EAUTAG KTAKATA TIAVTa:
vai, kOpig, Ba<oi>Ael xBoviwv Be@v, ouvTEéleoov Ta €[yyleypappéva T nedaAw TolToU, 0TI £§0pKilw oal
TOV OAov KOopov, Apxnv piav, yepepioyévov, OwpBapapauv ScucsociAauy ocaoiBnA ocapangbw law isou
1a Bunonw asniouw mavyxouxi 6acooubo w6 Ppn mexevPwp Zeocvyev Bappapayyns wiau Bwpw
oemavoaos BwPavobw 1apbw oou Boou. Biw N pou mapakolong ThHg denNoewg, aAAda moinoov MNopyovia, Rv dital-
kev Nihoyevia, katavayyacov auTtnv BAnBnvai Zodia, v aitekev 'lodpa, £ig T0 Balaviov auTh- kadoov, Mipwaoov,
dAEEov THV kapdiav, TO nrap, 16 nvedpa Mopyovia, fiv ditekev Nihoyevia, ¢ £pwTi Kai PpiAia Zodia, Rv aite-
kev 'lodpa, ¢ dyad@- BoAxoln yovori o¢p6n, kalcov, mipwaov THV YuxAv, TAV kKapdiav, T6 Amap, T6 nvedpa
14
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domain: apxn literally means ‘beginning’.

Thobarabau: a very common magical name, perhaps from the Hebrew mercantile phrase meaning ‘[the] surety [is] good’ (Kotansky
1994 p. 80).

Semeseilamps: either Hebrew ‘the eternal sun’ or Aramaic ‘my name is peace’ (Daniel & Maltomini 1990 p. 28).
lad: Greek for ‘Yahweh’ (Hebrew for ‘God’).

Soth: Sothis, Egyptian dog-star goddess (see n. 27/29/30 above).
Phré: Egyptian ‘the Sun’ (Daniel & Maltomini 1990 p. 28).

Sesengen Barpharangés: (Sesengebarpharangés) possibly a Jewish protective spirit, ‘Sesengen son of (bar) Pharangés’; or ‘a
potent fig tree located in a ravine (tés pharangos) near a place called Baaras’ (Németh 2010 p. 186).

6lam: Hebrew ‘eternity’ (Daniel & Maltomini 1990 p. 149).

15



ove

osir e> and aFFechon-(for thef ke °f> Sophia (whom [f] Isara bore), since the great

of Gorgonia (whom [f] Nilogenia bore) with <d|
god wants this, achchér achchér achchach ptoumi chachché charachch chaptoumé chéracharachar aptoumi
méchéchaptou charachptou chachché charaché otenachécheu and sisisré sisi phermou Chmouér Harouér
Abrasax Phnounoboél ochloba zarachéa barichamé who [m] is called bacham kébk. <Forced> may Gorgonia
(whom[f] Nilogeniabore) betothrow herself, <Forthe ke of>Sophiq (whom[f]Isarabore),intothe bath-house, andto (II‘:i::)herwith passion,
longing, and unending <dove » . théndrthsi thénor Marmaradth krateochei radardara xio chio chigcha

sisembréch échberéch chach psempsoi ops emphré chalach érere torcheiramps méps malachérmala

chibérthulitha charabra thoboth: <|gn|th> < burn > the soul, the heart, the liver, the < sp|r|h>

scorc set on fire breat

g2

Fopyovia, v £€Tekev Nihoyevia, €M €pwTi Kai ¢pIAia Zodia, v aiTaikev 'loapa, 611 ToGTo BEAI 0 pEyag
600G, axxwp axxwp axxax MToUlI Xaxxw Xapaxwy XanToun Xwpaxapaxwp anTou!
HNXwXanTou XapaxmTou XaxXw Xapaxw OoTEVAXwWXEU Kai 01010pw o101 peppou Xuouwp Apounp
ABpaca& dvouvoPonA oxAoBa lapaxwa Bapixauw 6v kakoGoiv Bayxau knBkK. katavayyacartal Fop-
yovia, v ditaikev Nihoyevia, BAnOfval Zogia, Nv ETekev 'loapa, €ig 10 Balaviov alTH, GIAfoe aUTRV piATpov,
nmobov, EpwTI akatanauvoTw. nvwpBor Bnvwp Mapuapawb kpateoxel padapdapa &iw Xiw Xiwxa
o1oeupnx NXBepNX Xax Yeuyol oY euppn xaay Npepe TwpXeipauy pwy paiaxnpuaia
X1Bnp6uAiba xapaBpa BwPw- kaloov, moipwaov TRV PuxAv, THV Kapdiav, T6 AMap, T6 nved-
16



Chmouér: probably a combination of Chnum, Egyptian ram-headed god of the Nile, and Horos (Daniel & Maltomini 1990 p. 150).
Harouér: Egyptian for ‘Horos the great/elder’ (Daniel & Maltomini 1990 p. 151).

Abrasax: a Gnostic solar deity and Jewish angel, depicted as an anguipede - snake-legged and cockerel-headed (Németh 2010
pp. 182-3). In numbers, its Greek letters equal 365 (A =1, B =2, P =100, X = 200, = = 60). This may also be the origin of the word
‘abracadabra’.

@iAtpov; with passion: it is not entirely clear what this word means. It is derived from ¢piAéw, ‘feel affection for’, and may be a
misspelled comparative adjective, ‘more affectionate’, or may be an ungrammatical noun, ‘love charm’. Either way, ‘with passion’ seems
like a good translation.

thénar: Hebrew ‘give light’ (Daniel & Maltomini 1990 p. 151).

Marmaraéth: perhaps Aramaic ‘lord of lords’ or Greek/Hebrew ‘gleaming lord’ (Charlesworth 1983 p. 980 n. z2).
chach: Egyptian ‘countless’ (Daniel & Maltomini 1990 p. 151).

psempsoi: Egyptian/Coptic for ‘son of Shai’, Egyptian god of fate (Daniel & Maltomini 1990 p. 151).

emphré: Egyptian/Coptic ‘of / to/for Ra’, Egyptian sun god (Daniel & Maltomini 1990 p. 151).
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love
desire

of Gorgonia (whom [f] Nilogenia bore) with{ »and affection <forth£c;;keof> Sophia (whom [f] Isara bore) [...] passion, longing, [...]

< love

desire>: énér théndr Abrasax Mithra peuchré Phré Arsenophré abari mamarembé laé labéth:

<g?ilr(12>' Helios, honey-(l}"gl\éii?‘%} honey[comb]-cutting, honey-producing kmé|...m Ablanathanalba Akrammachammari

love 3

Sesengen Barpharangés,-(é?#%} Gorgonia (whom [f] Nilogenia bore) to the { j 5~

of Sophia (whom [f] Isara bore): <sig:ri'tci>'<setb:n"}ire>the soul, the heart,

the liver, the <, SPirit %, of ¢ gnited s 1 - sburnedy 1 ortureds 10 0o niq [

breath scorched on fire tested

(whom [f] Nilogenia bore) until she throws herself <For thefosrake of>Sophio (whom [f] Isara bore)

into the bath-house, and you - become a bath-woman.

$&

pa Fopyovia, v aiteyev Nihoyevia, £ £pwTi Kai pIAia Zodia, v aiTaikev 'lodpa, < > ¢pikTpov, m6Oov, _
£pwTI- nvwp Bnvwp ABpaca& MiBpa neuxpn Ppn Aposvodpn aBapi pauapeuPfw law lapwo-

£gav, "HAhig pyehiolxe pehikéTwp peliyevéotwp kun . u ABAavabavaifa Akpappa-
Xauuapi Seosvyev Bappapayyng, GEov Mopyovia, v aitekev Nihoyevia, £mi Tol £-

pwToC Zodia, Av aitekev 'lodpa- kaloov, moipwoov TV Puxnv, TAV Kapdi

10 AMap, T6 nvelua, kaopévn, mupoupévn, Bacavilopévn Fopyovia, -

v aiteyev Niloyevia, Ewg av BAnOfval Zo¢iq, fv ditekev ’lod
ig T0 BaAaviov, kai kevol BaAaviooa{v}.
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Mithra: Persian god of covenants and light.

Arsenophré: Egyptian/Nubian god Arsenouphis/Arensnuphis (Daniel & Maltomini 1990 p. 151).

labéth: from the Samaritan pronunciation of ‘Yahweh’ (Daniel & Maltomini 1990 p. 42).

ueliodye peAikéTwp pediyevéorwp; honey-having/holding, honey[comb]-cutting, honey-producing: these three epithets of Helios are
uncommon and inscrutable. When considered together, the pehi- suffixes of all three can be reasonably understood as coming from péAi,
‘honey’. For péhiouxe, Bortolani (2016) argues for an etymology from péAog, ‘limbs, corpse’, or pehigw, ‘dismember’, but | follow Brooten
(1996), 'honey-holder’, and Fauth (1995), ‘der Honig hat’ (‘who has honey’), in understanding the etymology to be péhi + £€xw, ‘have, hold’.
For yéMikétwp, Maravela (2022) questions whether -kéTwp has some relation to kepd®, ‘thief’, but | follow Brooten, ‘honey-cutting’, and
Fauth, ‘Honigschneider’ (‘honey-cutter’), in understanding the epithet to be péhi + keipw, ‘cut’, similar to the name MeAiképTng. For
péhiyevéotwp, the clearest of the three epithets, the etymology is from péhi + yevérwp, ‘begetter, producer’.

Ablanathanalba: a magical palindrome (Daniel & Maltomini 1990 p. 25).

Akrammachammari: Aramaic ‘uproot the magic spells’ (Daniel & Maltomini 1990 p. 28).

ignited/scorched [f], burned / on fire [f], tortured/tested [f] Gorgonia: note that in this penultimate line of the spell, Sophia’s beloved
is imagined to have already succumbed to some of the effects of the spell.
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